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A message from our President, Jackline Yelda

I would like to convey my very best wishes and sincere thanks to all of you as we wrap up 2018 and shift our momentum into
2019. The last twelve months mark noteworthy accomplishments of which we should all be proud as we look forward with
enthusiasm to the new year. Because of your generous donations to the Assyrian Foundation of America, we were able to
fulfill our goal and to provide over $100,000 towards our humanitarian, educational & cultural programs.

We successfully collaborated with other Assyrian organizations who work on the front lines and on the ground to help our
people. Specifically, I am referring to the Assyrian Aid Society, Assyrian Church of the East Relief Organization, Nineveh
Welfare Association of Sweden, Restore Nineveh Now Foundation, and The Istanbul Assyrian Cultural & Humanitarian
Association. Below are a few examples of how our contributions have made a difference:

 Fully funded the implementation of the project “drilling two water boreholes” in the Assyrian town of Bartilla (Nineveh
Plain Region) to provide critically needed water for its inhabitants

« Financially supported a community center in Turkey, that is being used by the Assyrian refugees from Syria, to stay
open and operate normally

« Helped the Assyrian refugees in Oman, Jordan with the purchase of food parcels, clothing, gifts for children, and cash
for widows and disabled individuals

« Helped the Assyrians in Armenia who are living in poverty and unfortunate situations

« Provided funds for medical treatment of two Assyrians: Mouth surgery for an Assyria patriot who was wounded in the
hands of criminals in Khabour, Syria and an urgent heart surgery for a young Assyrian woman in Iran

In addition to the above, we also kept our commitment to support Assyrian education, culture, and heritage as follows:

« Provided generous scholarships to eight Assyrian students (in the US, Europe, and the Middle East) who are pursuing
advanced degrees in Assyrian history or language
« Provided major funding to The Gilgamesh Art and Culture Foundation for the production of an Assyrian folk music
project that will be presented to the general public (i.e. to Assyrians and non-Assyrians alike)
« Supported a musical production of the Epic of Gilgamesh with text in the modern eastern Assyrian dialect by Yosip
BetYosip and music by Edwin Elieh
 Sponsored a film production based on the lives of Assyrians who were killed by the old Iraqi regime
 Sponsored publication/translation of three books:
- Publication of “My Art, My People” by Paul Batou, a compilation of his paintings
- Publication of a photography book by Pavel Bukrev about his Assyrian roots, incorporating pictures he took during
a recent visit to his ancestral lands in the Van district of Turkey
- Translation into English by Tomas Isik of the book by Svante Lundgren “The Assyrians: Fifty Years in Sweden”

Moving into 2019, in addition to our continuous mission of helping needy Assyrians, promoting Assyrian history and
heritage, and publishing Nineveh Magazine, we have other exciting events and initiatives that will enable us to further our
commitment in the areas of Assyrian history and culture:

« Introduction of a new Assyrian studies group at our next Members” Appreciation Event - A new Assyrian studies orga-
nization that we are proudly sponsoring, partnering, and helping to launch is in the process of being formed. The aim
is to bring together scholars of Assyrian culture and history, both past and present, who can propagate related topics to
the academic world at large. Please keep a lookout for details about this event that I strongly urge you to attend

« Assyrian folk music concert by Honnibal Joseph at a major concert hall in San Francisco
The date and location are to be announced

In conclusion, I would like to thank the 2018 board members of the Assyrian Foundation of America for their tireless efforts
to help move the organization forward: Martin Jacob (Vice-President), Belus Yadegar (Treasurer), Sargon Warda (Member-
ship), Sargon Shabbas (Welfare & Humanitarian), Dr. Robert Karoukian (Education & Cultural), Daniel DeKelaita (Building),
and Chris Hamzaeff (Social).

Additionally, I would like to thank the entire team of Nineveh Magazine for their commitment in the publication and distri-
bution of this high-quality publication on a consistent basis.

Lastly, I wish all of you the very best in 2019! May this new year be filled with love, peace, happiness, and prosperity for each
of you and for our entire beautiful nation that is spread around the world.
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Dear fellow Assyrian, December 2018

The Christmas season is upon us once again and many of us are getting ready to celebrate and buy
gifts for our loved ones and enjoy the blessings of life in the relative tranquility and prosperity of
the Western world. And once again we are reminded of the severe trials and tribulations that our
fellow Assyrians, our brothers and sisters, our kin, suffer in our Middle Eastern homelands. Entire
Assyrian populations have been uprooted and continue to live as refugees. Assyrian families in
Iraq returning to their devastated towns and villages after the ouster of ISIS from Mosul find
destroyed homes and infrastructure and treacherous conditions with enemies lurking everywhere.
Assyrians of Khabur in Syria after being devastated by ISIS, now face the Kurdish persecution.
Assyrian refugees in Jordan and Turkey live under horrifying conditions. Even in non-conflict
zones such as Armenia, the Assyrian population lives in total abject poverty.

They have absolutely no one to help them other than us. Islamic governments who host these
refugees have no sympathy for the Christian Assyrians, and the Western powers remain in denial
of our existence. We are the only ones who can help them.

That is why the Assyrian Foundation of America has invested substantial funds, thanks to
generous donations from Assyrians like you, to provide some relief for the sufferings of our people
in those cursed lands. In 2018, we provided $40,000 in humanitarian aid to our fellow Assyrians in
the Middle East region. We also gave over $20,000 in educational grants to students in Iraq and
Turkey and elsewhere to support our young people studying under extremely adverse conditions.
Furthermore, we disbursed over $40,000 in cultural grants to various individuals and groups
engaged in the development and preservation of our cultural heritage. An additional $32,000 was
spent to publish and distribute four issues of our beloved Nineveh magazine in 2018. To see the
details of these grants and how your donation dollars have helped our people, please see the flip
side of this page.

We plead with you to open your hearts once again and help us continue our efforts to provide
relief to our less fortunate fellow Assyrians, and at the same time support us as we strive to
expand our educational and cultural programs in order to preserve our wonderful heritage.



Humanitarian Aid:
- $15,000 to build water wells in the Nineveh Plain in the Assyrian town of Bartilla
- $5,000 to Assyrian Aid Society for Food program in the Nineveh Plain
- $5,000 to ACERO (Assyrian Church of the East Relief Organization) for refugees in Jordan
- $5,000 to Istanbul Assyrian Organization hosting refugees from Syria
- $3,500 of medical assistance to an Assyrian victim of assassination attempt in Syria
- $4,500 of humanitarian aid to Assyrians of Armenia
- $2,000 of humanitarian aid to needy persons in Urmia, Iran

Educational Assistance:
- $3,000 for two Assyrian students studying at the Salahadin Univeristy in Arbil, Iraq
- $5,500 for three Assyrian students in graduate studies in Istanbul, Turkey
- $5,000 for Assyrian graduate student majoring in Assyrian studies, 19t & 20t century
- $3,000 for two Assyrian students majoring in Assyrian language studies
- $2,000 to “Assyrians For Education” supporting Assyrian students in financial need

Cultural Grants:
- $25,000 to Gilgamesh Art & Culture Foundation for an Assyrian Folk Music production
- $5,000 for a film based on the life of Assyrians tortured and killed by the old Iraqi regime
- $5,000 for a musical production of the Epic of Gilgamesh
- $2,500 for translation into English of the book “The Assyrians, Fifty years in Sweden”
- $4,000 for the startup of an Assyrian Studies group of top Assyrian academic scholars
- $2,000 to Assyrian artist in Moscow to produce a photography book of his Assyrian roots
- $1,000 for the publication of a book of paintings by an Assyrian artist

Nineveh Magazine:
- $32,000 for printing, distribution, editing and layout of 4 issues in 2018

THE ASSYRIAN FOUNDATON OF AMERICA IS A TAX EXEMPT, NON PROFIT ORGANIZATION UNDER SECTION 501C (3)



Podcasting for Assyrians

Interview by Tamara Odisho Benjamin

As an old society, we Assyrians have been through many changes; food, culture, language and coun-
try. To have existed so long, we cannot deny that we are amenable to change. In some instances, this
change can take years, but in the 21st century, change is happening at lightning speed. The creation
of the internet has made our once very vast and wide world now feel like it’s at the tip of our finger-
tips. Its impact continues to unravel its reach; constantly changing, evolving and adapting. No one
can deny its effect. A large aspect of connecting us has been social media. Many Assyrians have sub-
scribed to this new means of communicating, whether it’s emailing a friend, talking to family through
facetime, seeing the latest wedding pictures streaming on facebook, or posting your favorite Assyrian
dish on instagram. Another innovative way of reaching the masses is through podcasts, audio files
shared on the internet made available to download or stream on either a computer or mobile device.

A few years ago, at an Assyrian convention sever-
al minds joined together to discuss the creation of
an Assyrian podcast, after some thinking and tin-
kering, the Assyrian Podcast was born. Launched
in 2018, with hosts across the United States and in
Ontario, Canada, we now have access to wonderful
interviews from Assyrians across all spectrums of
life varying from academics to the arts. I was able
to interview (through email) with two of the hosts,
Adessa Kiryakos and Steve Netniss who kindl
shared some great information about their pod}-f
cast.

Can you share what inspired you to create the
podcast and why?

The podcast was originally created to inspire As-
syrians and hear different perspectives from As-
Sﬁrlans around the world. Adessa came on board
shortly after it began to help bring it to its current
form. The podcast is about allowing the beau-
ty, heartaches, and successes of Assyrian people
speak for themselves.

Do you ask a list of questions for your subjects or
do you allow them to shape the interview?

A little bit of both. We_allow hosts free reign on
how they choose to conduct their interviews. Some
have questions prepared ahead of time, ready to
ask. Others may have a few, but leave it more flex-
ible to let the conversation guide itself. We’re in-
terested in bringing to light what makes sense in
the moment. Scripted interviews are no fun and we
love spontaneity. Conversations are dynamic and
brimming with surprise.

Do you meet them face to face or over the phone,
Skype, FaceTime etc?

All of our interviews, with the exception of one,
have been face to face. We think there is something
special about sitting down with someone in person
and really connectln% with them in a way that one
isn’t always able to when on Skype or Facetime. It’s
been sustainable because the co-hosts live in areas
where there are a lot of Assyrians, so the stories are
plenty.



Assyrian PodCast Host: Adessa Kiryakos

Does your podcast travel to other cities?

It travels in the cities mentioned above but we have
ambitious plans of expanding out quite a bit before
we hit our one-year anniversary in February. Our
listeners are from all over the world, which makes
us really happy that this has spread amongst all of
our Assyrian communities in the world.

Do you have an idea of how many people listen?

The podcast has over 17,000 downloads and is only
?15 episodes in. Each episode varies with respect to

ownloads however we do average near 500 down-
loads and listens per episode. The podcast is still in
its infancy stages and it continues to grow.

Based on your current and past interviews, who
were you most excited to speak with or meet?

Steve: All of our interviews bring their own beauty.
I feel so excited each time I get to learn about some-
one else and hear their story. It’s an honor to share
their story with the world.

Adessa: It’s hard to say just one. I have been excited
when sFeaking with each person I've interviewed.
Each of us i(co—hosts) have the freedom to choose
who we’d like, so when I'm approaching a person
and inviting them on the podcast, it’s because I
know they can offer something of great value to our
listeners.

Is there anyone who is no longer with us that you
wished you had the chance to interview?

Assyrian PodCast Host: Steve Netniss

Steve: I would love to meet the original Ashur.
Would be great to know what he envisioned for the
Assyrian people. Be very interesting to hear what
the latest drama was 7000 years ago.

Adessa: Yes, many but one in particular I wish I
could interview is William Daniel. He has created
original content that has elevated Assyrian arts &
culture. I have so many questions for him.

Is there anyone out there that you long to inter-
view?

Steve: If Drew Brees was Assyrian, I’d like to bring
him on the show.

Adessa: Yes, plenty but I'd like to capture the stories
of older Assyrians before their passing. It’s import-
ant that their lives are documented. The next time
I'm in California I'm hoping to set up quite a few
back to back but would a so%ike to find people who
are in the Toronto area.

How do you think technology like podcasts can
change or alter our history?

Technology is always causing shifts. In the case of
podcasts, it has created a worldwide Assyrian fam-
ily. We are able to connect with Assyrians from all
over the world and highlight the beauty of their
story. We feel blessed and fortunate by the podcast
medium.

Based on the people you've interviewed has your
initial reason for creating this podcast altered?



For the good, bad or indifferent?

It hasn't altered, as we still remain true to the ini-
tial reason and purpose behind the podcast. We
don’t have any kind of hidden agenda or ideology
that we try to push, and we hope listeners realize
and appreciate that. We’d like to keep the podcast
as diverse as possible whether it be diversity in
thoughts, vocation, upbringing, loca-

tion, or in the many other ways di-

versity can show up.

Your passion for sharing sto-
ries is admirable, do you con-
sider yourselves story tell-
ers?

It’s interesting because a
lot of times people refer
to podcasts as a form of
digital storytelling, but we
don’t really consider our-
selves story tellers per se.

Growing up, was_there
anyone in your family/
friends who shared or
told stories that inspired
you?

Adessa: My grandmother

is a wonderful storyteller

and wealth of knowledge.

She can go on and on
about anything and every-
thing, and I've always en-
joyed listening to her. What I
enjoy is that she’ll always talks
about different topics when
we’re together even if I haven't
asked a question that would
lead her to speak about it. That
is important to me because I
want to know but don’t always
know how or what to exactly ask.

For your listeners, what would
you like them to know about
you that you haven’t shared?

One of the goals of the pod-

cast is to focus less on
the hosts and more on the per-
son being interviewed. We’'ll

continue to share more of who
we are as it fits within the podcast.
Steve is a big Saints fan, Adessa
loves fashion, Roda enjoys reading,
and John has the best radio voice.

What kind of feedback do you get from your
listeners?

The feedback has been overwhelminﬁly ositive.
We’ve had people reach out to us who live in a
small town with no Assyrians and tell us how this
podcast has helped them feel connected to their

heritage. Ideally, we’d continue to receive honest
feedback, both growth opportunities and encour-
agements. It is so refreshing to know there are As-
syrians all around the world being encouraged and
inspired by other Assyrians because of the podcast.

How you feel about our future as Assyrians/
American-Assyrians living in America?

Steve: The future will be filled
with opportunities for abun-
dance and growth for As-
syrians everywhere. Hard
word, dedication, intelli-
gence, honesty, and heart

will always persevere.

Adessa: Both hopeful
and worried. Our fu-
ture will be determined
b?l the groundwork we
all lay down today for
a better tomorrow and
future. I have no ounce
of doubt Assyrians will
continue to persist and
Eersevere, as it’s in our

lood and what we've

done for thousands of

years. However, with-

out a country, comes

extra responsibility in

ensuring we are all do-

ing our part to raise this

generation of Assyrians

and those to come to love

their foods, dances, music,

arts, people, language, his-

tory, and to be involved in a

way that they can contribute.

The goal is to integrate and not

assimilate. To have an appreci-

ation of and to fully participate

in the countries welive in i1 ias-

poric communities), while hold-
ing on to our heritage.

What  does or doesn’t
surprise you about our
people?

Steve: The most surprising thing
about our people is the number
of stories, trials, tribulations, and
successes that aren’t shared with
the world. Sometimes when I'm
interviewing someone and they
share somet ingl amazing, I in-
stantly think, ‘why don’t more people
know about this?’ Especially those out-

side our Assyrian community.

If th?ey want to help or donate how can they reach
you?

info'@assyrianpodcast.com. We’d love to hear from
you!



Saint Jacques of Assyria

The Church of Saint Jacques of Assyria, located in France.
France —- In the heart of the Beaufortain, at 1100 meters
above sea level, the Saint-Jacques of Assyria church is one of
the most famous places in the Savoyard Baroque art scene.

Built between 1666 and 1672, it has a rich decoration. The
bulbous bell tower, typical of Alpine Baroque art, is one of the
most majestic and elaborate in the region. Located in the vil-
lage center of Hauteluce (Savoie), the church of Saint Jacques
of Assyrie tells the life of the town especially through its stained
glass, paintings.

It is dedicated to Saint Jacques of Assyria, first evangelizer

and first archbishop of Tarentaise. The entrance is under a
horseshoe-shaped platform, very characteristic of Beaufor-
tain. Beneath the triumphal arch is a beam of glory. The chair
to preach, stained walnut, dates from the early 18th century.
Four characters carved in high relief occupy the panels of the
hexagonal tank. They are grouped two by two: Saint Peter
keysy and Saint Paul (sword); Saint James the Apostle and Saint
James of Assyria. The movement in the attitudes evokes the
particular and expressive style of the Savoyard sculptor Jacques
Clérant
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The church is flanked to the north of the choir with a mon-
umental 55-meter high bulbous bell tower. Shaved in the
Revolution (1794, it was rebuilt in the 19th century. Above
an imperial roof, two small octagonal blind bodies are super-
imposed, a bulb, a tapered arrow, and a ball supporting a cross
and a rooster.

The bell tower and the facade are decorated with a 19th cen-
tury trompe-1’ceil decoration, with corner chains and paired
false stones. She wears a fake sundial that signifies time passing
and approaches death: a clock without needles, death with a
scythe, the leopard symbolizing eternity, the snake sin, and the
funerary stele the last end.

The Church of Saint Jacques of Assyria, located in France.

The Church of Saint Jacques of Assyria, located in France.
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Ancient Babylonian Reborn After Having
Been Silenced for 2000 Years

by ASHLEY COWIE

Almost 2,000 years after falling out of use, a Cambridge University linguistics specialist, Dr.
Martin Worthington has learned how to speak ancient Babylonian and is not only campaign-
ing to revive it as a spoken communication form, but has made a film in the ancient language.
The main funders of the film directed by Dr. Worthington, a fellow of St John’s College, were

the Philological Society and the Thriplow Charitable Trust, Cambridge University, and several
Cambridge Colleges, enabling students to produce the world’s first film in ancient Babylonian.
According to an article in The Telegraph, the student actors “dramatized a folk tale from a clay
tablet from 701 BC entitled “The Poor Man of Nippur.”
The ancient story recounts the tale of a goat herder who beats up a city mayor “three times” in
revenge for the mayor killing his goat.

o By the Rivers of Babylon: Life in Ancient Babylon’s Thriving Jewish Community
o Nabopolassar: The Rebel Ruler of Babylonia Who Had the Gods on His Side
» Babylonian Astrology: How Mesopotamian Priests Influenced Your Horoscope



George Heath-Whyte as Gimil-Ninurta in The Poor Man of Nippur.
(Department of Archaeology, University of Cambridge)

For two decades, Dr. Worthington has studied the ancient Middle
Eastern language that was once used “by Babylonian kings in Mes-
opotamia, Egyptian pharaohs and Near East potentates” according
to The Telegraph.

A Daily Mail article details how scientists “created a unique archive
of recordings from different readers of stories and scripts from Bab-
ylon and set up an annual conference for sixth-former s interested
in studying ancient Mesopotamia and Egypt.” Dr. Worthington’s
recorded readings of Babylonian poems and myths in the original
tongue are available online at: https://www.soas.ac.uk/baplar/re-
cordings/

And where many academics and filmmakers are often driven by
ego, seeking acknowledgement and accreditation, Dr. Worthing-
ton’s goals are exemplary in that he pioneered spoken Babylonian
because he believes “it enables students to enjoy the magic of au-
thenticity and connect through words to a world that is lost and far
away.” And you cannot but respect that attitude, for it is in finding
innovative teaching methods and bringing otherwise gray curricu-
lum alive that defines greatness in the field of education.

The Challenge of Resurrecting an Ancient Language

Because nobody has ever attempted to speak Babylonian, which
was spoken by the ancient peoples who ruled in modern-day Iraq,
Dr. Worthington had no reference to gauge the accuracy of his vo-
calizations. An article on Heritage Key discusses the challenges
of knowing ‘how’ “Babylonian, or any dead language, sounded.”
And explains that accuracy relies on “a variety of strategies and
techniques.” Sometimes researchers use Babylonian and Assyrian
words transcribed into alphabets other than cuneiform, but often
“the sound is forensically deduced through the careful study of let-
ter combinations and spelling patterns, using the original Cunei-
form texts.”

“It’s essentially detective work,” Dr. Worthington said. “We will
never know for sure that a Babylonian would have approved of our
attempts at pronunciation, but by looking at the original sources
closely, we can make a pretty good guess.” He told reporters at The
Telegraph that since 2000 he studied “ Letters from spies, treaties
between states, diplomatic correspondence, incantations and medi-
cal prescriptions.” Students attempting to learn the language on his
Assyriology university course are told “the structures are extremely
regular,” and he said , “most learners find that at some point, often
about seven months in, they suddenly “get” it: the structures click
into place.”

e Three Babylonian Recipes From 1600 BC You Can Make At
Home Today

e Marduk: Babylonian King of Gods and Reportedly Liberator
of the Jews

e The Babylonian Marriage Market: An Auction of Women in
the Ancient World

This small terracotta cylinder records the work on the walls of the city of Babylon by the
king Nabopolassar. From Babylon, Mesopotamia, Iraq. Neo-Babylonian period, 625-605
BC. The British Museum, London. (Osama Shukir Muhammed Amin FRCP(Glasg)

Filming Ancient Folklore

Dr. Worthington directed the film, which was co-produced with
Kathryn Stevens of Durham University, and had its internation-
al premiere at St John’s College on Nov.27. The film, which is now
available on YouTube, was opened by the world’s oldest Assyriolo-
gist, James Kinnier Wilson, aged 97, who taught at Cambridge Uni-
versity for 34 years.

The film’s plot was based on an ancient relief from the British Mu-
seum “of two murderous dagger-wielding cat demons to depict
the three beatings of the mayor by the poor man of Nippur.” Dr.
Worthington said , “they did not want to have students acting out
the fight in the film so used the relief with the sounds behind it.”
And attempting to find the kernel of truth within the ancient sto-
ry, according to Dr. Worthington , “it could be read as an allegory of
how “middle management” might be out to get you, but that there
was a superior being who was good and would look after you, as
the King does in the tale by providing the poor man with a chariot.”

Left: Sennacherib in his chariot during his Babylonian war, relief from his
palace in Nineveh. ( Public Domain ) Top Image: Relief image on the Tab-
let of Shamash, British Library room 55. Found in Sippar (Tell Abu Hab-
bah), in Ancient Babylonia; it dates from the 9th century BC and shows
the sun god Shamash on the throne, in front of the Babylonian king Na-
bu-apla-iddina (888-855 BC) between two interceding deities. The Baby-
lonian language text tells how the king made a new cultic statue for the
god and gave privileges to his temple. Source: Prioryman/ CC BY SA 4.0

Below: “Inanna prefers the farmer” terracotta tablet. Here, in this myth,
Enkimdu (god of farming) and Dumuzi (god of food and vegetation) tried
to win the hand of the Sumerian goddess Inanna. Sumerian language.
From Nippur (modern Nuffar, Al-Qadisiyah Governorate, Iraq). 1st half
of the 2nd millennium BCE. Ancient Orient Museum, Istanbul.
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The Assyrians continued to build communities and
engage in a language and cultural and religious practices
completely distinct from our neighbours well into the
20th century. Between 1914 and 1923, an estimated 300,000
Assyrians were massacred by the Ottoman Empire, along
with 1.5 million Armenians. Following this was the Simele
massacre in 1933 where more Assyrians were killed by the
armed forces in Iraq. Currently, the greatest population
of Assyrians can be found in sections of the north of Iraq:
Mosul, Dohuk, Tel Keppe, Alqosh, Batnaya, Karemlash
and Ankawa. Since 2014 many of these places were tar-
geted by ISIS, who terrorised the residents and destroyed
historical sites and artifacts thousands of years old.

Refugees in Australia from the Arab World
who have complex identities, representing
twenty two countries with diverse historical,
cultural, religious and political landscapes,

are often reduced to the labels
‘Middle Eastern’ and ‘Muslim’.

The word ‘Syrian’ comes from the word Assyrian’, which
comes from the word Asiir, which was an ancient god and
the capital of the Assyrian empire. It is easy to see why the
confusion happens. I also acknowledge that when spoken,
it’s nearly impossible for someone to make the distinction
between the two phrases, T'm a Syrian,” and ‘I'm Assyrian.’
What’s important to note is that ‘Assyrian’ and ‘Syrian’ are
English words derived from Latin and Greek. In the Assyr-
ian language, Suréth, it is much easier to make the dis-
tinction. It is also important to note that the experience of
cultural blurring and erasing is not limited to two cultural
groups that have a similar name.

Refugees in Australia from the Arab World who have
complex identities, representing 22 countries with diverse
historical, cultural, religious and political landscapes, are
often reduced to the labels ‘Middle Eastern’ and ‘Muslim’.
My mother was once called Ali-Baba by a student in her
nursing course who tried to snatch the gold cross from
around her neck because it was ‘a lie’.

The blurring of our diversity acts as the fuel behind phras-
es such as ‘you go back to where you came from’, where
the ‘you’ isn’t specified, and neither is the ‘from’. It’s just
assumed we are all one bunch. We are identified simply as
‘foreigner’ and are instructed to return to a ‘foreign land’.

For an Assyrian-Australian refugee that is part of a dias-
pora, hearing ‘go back to where you came from,’ is not the
worst thing that can happen to me. My ‘from’ doesn’t exist

in rigid terms. The phrase is entirely based on western
notions of country and identity. I was born in Jordan to
Assyrian parents who escaped from Iraq and I have lived
in Australia since I was six.

Demanding a singular identity, by discouraging
other languages, does more to reveal the
fragility of Australian nationalism than it

does to genuinely threaten diversity

Why does it matter to me? Why can’t I accept that the
Middle East will never be recognised in the West like the
hot to trot countries of Europe, that most people know the
capital cities of? When I was younger my investment in
offering an explanation was my veiled way of saying, ‘T am
just like you, be my friend,” and then post 9/11, it became
‘Don’t be afraid of me.” Presently, correcting people about
where I'm from is about helping them understand the
complex history of the Middle East, whose civilizations
were engaging in politics, religion, agriculture and educa-
tion long before other nations.

Evidence of writing in Ancient Mesopotamia, Sumer, is
dated at 3500BC, whereas the oldest evidence of writing in
Europe, Greece, is dated at 1450 BC. I also correct people
about my identity as a reaction to ignorance and bigotry
that seeks to dehumanise me with insinuation that the
world would be better off without the Middle East.

Like the ‘broseph’, who used a bobby pin to steal coins out
of the KFC donation box, circulating a meme of a world
map missing the land mass between Africa and Asia and
claiming that he “fixed the problem.”

This approach is far more harmful to me than the drunk-
en woman pacing the train platform and shouting through
her puckered mouth that people in Australia should only
speak English. Demanding a singular identity, by discour-
aging other languages, does more to reveal the fragility of
Australian nationalism than it does to genuinely threaten
diversity.

The experience of reconciling my Assyrian, Middle East-
ern identity with the experience of being an Australian, is
not a unique one. However, it remains relevant in a land-
scape that perpetuates the fantasy that the only Australian
is a white-Australian. I challenge this false narrative by
saying [ am an Assyrian and an Australian.
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BLOODIED, BUT UNBOWED:
A MEMOIR OF THE ASHUR &
ARSHALUYS YOUSUF FAMILY

We would like to announce the release of our newly published book:
‘Bloodied, but Unbowed: A Memoir of the Ashur & Arshaluys Yousuf Family’,
by Alice Nazarian.

In this memoir, author Alice Nazarian tells the story of her parents and family in the shadow of
the Armenian/Assyrian Genocide. Her father, Ashur Yousuf, a prominent Assyrian intellectual
and professor at Euphrates College in Kharpert, Turkey, became a victim of the Genocide in
1915. Her mother, Arshaluys Yousuf, heroically struggled on after her husband’s death, raising
their six children while helping educate countless young children in orphanages and schools in
the Middle East.

The memoir comprises a narrative of the turbulent life of Arshaluys and a section devoted to
writings by and about Ashur Yousuf. This English translation, while faithful to the original Arme-
nian, contains some new material and an updated genealogy of the descendants of Ashur and
Arshaluys Yousuf.

Author Alice Nazarian was the fifth child of Ashur and Arshaluys Yousuf. In addition to this
memoir, she wrote numerous articles, poems, and lectures. She was well-known in Aleppo,
Syria, as an educator and director of plays. Having lived most of her life in Aleppo, she immi-
grated to the United States in 1967. She died in Los Angeles in 1976.

Ishkhan Jinbashian is a literary translator. His works include translations of novels, poetry, and
memoirs by Hagop Oshagan, Shahan Shahnur, Zareh Vorbuni, Yeghishe Charents, Mikayel
Shamtanchian, Armen Anush, and Aram Sahakian. Jinbashian lives in Los Angeles.

TITLE: Bloodied, but Unbowed: A Memoir of the Ashur and Arshaluys Yousuf Family |
AUTHOR: Alice Nazarian | BY: Alice Nazarian | TRANSLATED BY: Ishkhan Jinbashian |
PUBLISHED BY: Nineveh Press | PRINTED BY: Lulu, Morrisville, NC, USA 2018 | 5,5 x 8,5
in (14 x 21,6 cm), 424 pages | PUBLICATION DATE: November 2018 | 1
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Father Iskandar Bcheiry Publishes

“Hagiography, History,
and Manuscript Culture:
Studies in Syriac Christianity”

Courtesy of ATLA Newsletter.com

Iskandar Bcheiry, Metadata Analyst in the Production Department of ATLA, frequently publishes
articles in the ATLA Newsletter on Syriac Orthodoxy. We are excited to announce his recent publica-
tion Hagiography, History, and Manuscript Culture: Studies in Syriac Christianity (ISBN 978-9953-0-
4502-3) in the 9th volume of the Patrimoine Syriaque. In this issue, Iskandar presents a collection of
three essays on Syriac historical studies. The first is The Discourse on Severus of Antioch by the Syr-
iac Orthodox Patriarch, Cyriacus of Takrit (793-817). This biography is an important historical source
that has been cited often; however, the text has never been published or translated. In this volume,
Iskandar presents for the first time the Syriac text followed by an English translation of the biography

of Severus of Antioch.

The Discourse on Severus of Antioch by the Syriac
Orthodox Patriarch, Cyriacus of Takrit (793-817)

In addition, the publication includes another two historical
essays in relation to the Syriac community during the 16th
and 17th centuries. The first of these two essays, The Echoes
of the Great Gelali Rebellion in Anatolia (1590-1611) through
Syriac Sourcesdeals with the social and political situation in
southeast Anatolia from the perspective of the Syriac Chris-
tian community. This study relies on different types of histori-
cal sources such as colophons, historical notices, and margi-
nalia.

The second essay is Historical Data Extracted from the Reg-
ister of Endowments to Churches and Monasteries in Anatolia
and to the Holy Sepulcher in Jerusalem through the 16th and
18th Centuries. These extracted data would support scholars
with additional historical information that are related to the
social, agricultural, and religious aspects of that period. The
importance of the last essay is that it gives informs research-
ers about the social history of a local community in Anatolia
from the bottom-up.

Iskandar would like to express his gratitude to Mr. Barnaby

Hughes, a colleague at ATLA, for the care with which he re-
viewed the English language of the text of the essays.
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Mattie Ganja
February 1923 - October 2018

Mattie Ganja was born in, Kermanshah, Iran
on February 15th, 1923. His father was Daniel
Samuel Ganja and his mother was Nanajan
Yousipo, both from Khaneeshan. Matti Ganja
had 4 siblings Loudia, Soria, Alfred and Ed-
ward. Mattie was 5 years old when his family
migrated to Kirkuk, Iraq, where he completed
his schooling. Growing up he worked with his
father running their family business.

At the age of 18 Mattie moved to Baghdad, Iraq, where he learned the craft of watchmaking and
repair. He became a very accomplished watchmaker and eventually started his own business and
became a very successful businessman.

In 1944, Mattie traveled back to his birthplace, Kermanshah, where he met Lida Yelda, daughter of
Yonatan and Helene Yelda. Mattie and Lida got engaged in Kermanshah, Iran and were married in
Baghdad, Iraq in 1945, where they established their life. They were blessed with five children Ed-
mond, Edwin, Sam and the twins Hamlet and Helen.

In 1973, the family migrated to the United States with help from Mattie’s brother-in-law Belles Yelda
and his wife Linda. The family settled in Modesto, CA, where Mattie continued with his trade
profession and shortly thereafter opened his own watch repair business in 1985. He fulfilled one of
his lifelong dreams, passing down his professional craft to his sons and building a thriving business
together.

Mattie retired at the age of 80 in 2003. He spend his golden years with his wife Lida enjoying their
children and grandchildren. Those years were some of the happiest years of his life.

In the last year of his life Mattie grew ill due to old age and passed away at the age of 95 on Friday,
November 16, 2018.

Mattie, is survived by his wife of 72 years Lida, his son Edmond and his wife Layla, his son Edwin
and his wife Carolyn, his son Sam and his wife Lilian, his son Hamlet and his wife Shamiran and
his daughter Helen, his grandchildren (Patricia, Matthew, Daniella, Andrew, Atorina, Patrick, Ra-
man, Sharokina, Mariam, Ramsin, Joseph and John), his brother Alfred Ganja and his wife Bilmas,
his brother Edward Ganja and his wife Nano and many nieces, nephews and their families.

Mattie was a hard worker, a loving husband, father and grandfather. He will be remembered by his
family and community as a family oriented man. His whole life was dedicated to and sacrificed for
his family, siblings, and community. He will be dearly missed.



List of Donors for 2018

The below list includes donations received from 9/10/2018 to 12/10/2018 only!

Any donations received after 12/10/2018 will be included in the next issue of the Nineveh Magazine.

Thank you for your generosity and support!

Anita Sibthorbpe 1,000.00
Robert Kaprelian 800.00
William & Marianne Miner 500.00
Andrius Mama 400.00
William & Kathleen Suleiman 250.00
Fred Rustam 250.00
Isaac Ramsini 180.00
Wellton & Linda Khoshabian 150.00
Chris Hamzaeef 150.00
Benevity Community Impact Fund 148.00
Maral Pourbadal 100.00
Raman Adam 100.00
Emmanuel Goriel 100.00
Lucy Abraham 100.00
Pera Daniel 100.00
Georjet Bet-Eivaz 60.00
Lazare Kianoun 50.00
Awisha & Haikanoosh Lazar 20.00

*The amounts listed are charitable donations only and exclude subscription fees and membership dues

7



18

Life Returning Slowly to Christian Homeland in Iraq

QARAQOSH, Iraq — Christians are
gradually returning to their historic
homeland in northern Iraq, after three
years of ISIS occupation.

The lucky ones managed to flee be-
fore the ISIS onslaught in the pre-dawn
hours of August 6, 2014, and returned to
find their houses intact. Most, however,
are facing tremendous damage to their
homes and families from a war that pit-
ted neighbor against neighbor, commu-
nity against community, tearing apart
bonds forged over generations.

Yohanna Younis Towaya, 54, a prominent
businessman and farmer, returned to
find his home burned and looted. “One
wall, next to my father’s house, was com-
pletely blown out but we repaired it,” he
says. His father’s house, next door, he
says, has been flattened by an allied air
strike: ISIS fighters turned it into a fight-
ing post.

Towaya says he doubts he will ever re-
build his father’s house, like the 116 such
buildings in this once-thriving Christian
economic center. “ISIS fighters are bur-

ied there beneath the rubble,” he says.
“Sometimes, you can smell them.”

The smell of the unburied dead is pun-
gent. You can smell it from here in the
Christian heartland all the way into an-
cient Mosul, 12 miles to the west. The
area was totally devastated in the final
battle to crush ISIS hold-outs fighting
from tunnels and underground bunkers.

No one really knows who provided ISIS
with their tunneling machines, but there
are many of them. On the outskirts of
Qaraqosh, members of ISIS had dug a
maze of tunnels beneath a Syriac Ortho-
dox monastery at Qortaya to an ancient
Assyrian mound 150 meters away. Those
firing positions, high enough for an or-
dinary person to walk upright, allowed
them to dominate the surrounding
plains.

Most of the returnees have not visited
these tunnels or want to visit them: they
are visible reminders of the barbaric
presence of the ISIS fighters who looted
and burned their homes.

Instead, they seek to create new rituals

and forge new bonds.

Father Behnam Benoka, 39, is the Syrian
Catholic priest in nearby Bartella, anoth-
er ancient Christian town in the Nineveh
Plain outside Mosul.

Around one-third of the towns 3,000
Christian families have returned since
ISIS transformed Bartella into a military
compound for three years, from 2014-
2016.

He invites us to a graduation ceremony
for the church music school, where more
than 100 students, from first grade to
high school, will receive their diplomas.

“Our goal is to build an orchestra, the
first Christian orchestra in Irag,” he says.
“This is our third group of graduates.”

The ceremony, which takes place in a
church social hall, would be familiar to
most Americans. Indeed, were it not for
the languages spoken -- ancient Arama-
ic, the language of Jesus, and Arabic, the
secular language of the region -- the cere-
mony could be taking place in Bethesda,



A fighter from the Nineveh Protection Units (NPU), a Christian militia, is pictured on November 8, 2016 in a church that was destroyed
by the Islamic State in Qaraqosh, Iraq. (Photo by Chris McGrath/Getty Images)

Maryland, or Sewanee, Georgia.

“This gives us hope,” Father Benoka says
afterwards. “Instead of thinking all day
about their problems, they think about
music. Instead of carrying a gun, they
carry a musical instrument.”

The most astonishing thing about the
visit to this area are the smiles. Despite
the trauma, the destruction, the genocid-
al mania of the ISIS fighters who wanted
to tear down every stone of one of Chris-
tianity’s earliest communities, the people
we meet on the streets and in the church-
es are smiling.

They are happy, they say, to be alive. They
are happy to return. They are happy to
start over again. They also, however, say
they realize that their hold on this histor-
ic Christian homeland is tenuous, at best.

“If we don’t get help now, we are finished,”
says Father Noel, 56, an aide to the Syrian
Catholic Archbishop of Mosul and the
Nineveh Plain. “We have local Shabak
Shiites, supported by Iran, who have sur-
rounded us. They are buying houses and
changing the demography of this area.”

Wissam Gedjo, 42, returned after the lib-
eration in late 2017 to find his toy store in
downtown Qaraqosh in ruins. “ISIS set
everything on fire,” he says, showing us
pictures of the devastation. “They even
took the floor tiles.” All that survived
was a group of painted Easter eggs, intact

amid the rubble.

“This is how I found it in October 2017,
when I returned. But I rebuilt this shop
and reopened for business that Christ-
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mas.

As we are speaking, a young bride-to-be,
her mother, and her fiancé are looking at
a bridal bouquet of artificial white ros-
es and angel spray. She says she is from
nearby Karamles, and he is from Qa-
raqosh, which the local inhabitants also

call Baghdeda.
She picks at the angel spray, so Gedjo
keeps adding more. Finally, she seems

happy and bursts into a big smile.

“Are you glad to be getting married and

staying here in Qaraqosh,” we ask.
She looks radiant. “Oh, yes!” she says.

Most of these Christian towns and villag-
es are secured by armed guards from the
Nineveh Protection Units (NPU), a Chris-
tian component of the Popular Mobiliza-
tion Forces (PMF), who man checkpoints
at the entries.

The Christian guards number fewer than
two hundred, and are dwarfed by some
4,000 Shiite Muslim guards of Battalion
30, reportedly supported by Iran.

“I carry a gun but I do not feel secure,”
says 25-year old Ronay, an NPU security
guard.

“It took us seven years to build my father’s
house.” Ronay says. “When I returned, I
saw it burned by ISIS. You do not know
what I feel when I see that. We cannot
live there.”

Although Ronay has returned and has
a job, he says he dreams of leaving for
America. “We can do nothing here,” he
says. “We have no future, no hope.”

Hope is the name of the game -- not just
for local Christians, but for the U.S. gov-
ernment, the Iraqi government, and for
aid agencies seeking to convince Iraqi
Christians and Yazidis to return to their
historic homelands.

U.S. Vice President Mike Pence has re-
peatedly announced that the American
government is focused on making sure
the aid it sends reaches Iraqi minorities

targeted by ISIS genocide.

“Something specific occurred here that
requires a specific response,” said Max
Primorac, Special Representative for Mi-
nority Assistance Programs at USAID,
who is responsible for aiding Christians
and Yazidis targeted by ISIS. “It is called
genocide.”

Primorac and his team say they have been
given special authority to streamline US-
AID projects in ways never before seen
in Iraq or elsewhere. “It is important for
these communities to understand that
they have a superpower behind them.
This is a White House priority. Our goal
is to help those communities return to
their historic lands.”

While roughly a third of the Christians
who fled from ISIS in 2014 are returning,
the future of their communities in north-
ern Iraq needs political support and a
surge of security and economic devel-
opment if they are to flourish and attract
others to join them in this ancient Chris-
tian land, proselytized by St. Thomas in
the 1st Century AD.

For Christians worldwide, this is our
homeland. This is where we began.
These are the people we need to protect
and help to prosper.

Kenneth R. Timmerman was jointly nom-
inated with Ambassador John R. Bolton for
the Nobel Peace Prize in 2006. His latest book
is ISIS Begins: A Novel of the Iraq Wart

“Something specific occurred here that requires a specific re-
sponse. It is called genocide... It is important for these communities to
understand that they have a superpower behind them. This is a White
House priority. Our goal is to help those communities return to their his-
toric lands.” — Max Primorac, Special Representative for Minority Assis-
tance Programs at USAID, who is responsible for aiding Christians and

Yazidis targeted by ISIS.

While roughly a third of the Christians who fled from ISIS in 2014
are returning, the future of their communities in northern Iraq needs
political support and a surge of security and economic development.
For Christians worldwide, this is our homeland. This is where we began.
These are the people we need to protect and help to prosper.
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Influence of the
Church of the East in
the Mongolian Empire

by Elizabeth Mickaily-Huber, Ph.D.

For several centuries after the Crucifixion, brave
Assyrian missionaries from the Church of the East traversed
the entire breadth of the Silk Road spreading the word of
Christ. Starting from what is now northern Iraq they spread
into Persia then across Central Asia and finally into China,
establishing Christian communities along the way. The Stele
of Xian gives significant detail as to how the cleric Alopen
arrived in 635 AD preaching the “Luminous Doctrine” and
consequently converting members of the Royal Tang Dy-
nasty of China. However, few people know that many of
the Mongol warriors and tribesman of the great, but feared,
Genghis Khan were in fact Christians. Indeed, all of these
Mongol Christians belonged to the rite of the Assyrian
Church of the East.

The conversion to Christianity of the Mongol
Keraite tribe, which numbered over 200,000, occurred
around the year 1000 and was recorded by Bar-Hebraeus.
This ecclesiastical historian indicated that even Assyrian
merchants and traders participated in the spread of Chris-
tianity as they bought and sold along the Silk Road. During
his travels through the Mongol empire from 1271 to 1295, the
legendary Italian merchant Marco Polo came across thou-
sands of Christians. Rustichello of Pisa ‘s book “The Travels
of Marco Polo” is filled with references to so-called “Nesto-
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rian” churches and cities with significant numbers of Nesto-
rians. Nevertheless, Marco Polo considered these Christians
of the Far East to be heretics because they did not adhere to
the Roman Catholic faith. He also refers to Nestorians on
the island of Socotra off the coast of Yemen, to the Christians
of Saint Thomas in Southern India, in addition to Kublai
Khan’s protection of Christians. Monks of the Church of the
East also traveled as envoys for the Mongols to Europe. Of
those, only the travel diary of Rabban Bar Sauma has been
preserved. Nevertheless, these various sources provide a
glimpse into Christianity in the Mongolian Empire.

Three Nestorian sisters obtained particularly high
status in the Mongol empire. The oldest sister became the
wife of Genghis Khan. The second sister married the Khan’s
eldest son, whereas the third sister, named Sorkaktanibeki,
married the fourth son. Destiny favored the latter to become
the Christian mother of three imperial sons: Mongke Khan
of the Mongol Empire, Kublai Khan of the Mongol Empire
and of the Yuan dynasty of China, and Hulagu Khan of the
Ilkhanate dynasty of Persia, Turkey, Georgia, and Armenia.
The wife of Hulagu, Dakuz Kathon, was also Christian and
played an important role in protecting Christians from Mus-
lim onslaught. Furthermore, the imperial mother Sorkak-
tanibeki is credited to have influentially contributed to the



spread of the Church of the East in Asia. Sadly, just as the
Church was on the verge of becoming the dominant religion
of the Empire, with adherents numbering in the millions,
there was a sudden and rapid decline due to internal strife,
opposition from the Roman Catholic Church, and violent
Muslim conquest.

After the death of Kublai Khan many Mongols
began to convert to Islam. The Assyrian church lost its
imperial favor and protection. The infamous and ruthless
warlord Timerlane (a.k.a Timur) converted to Islam and
declared Jihad against the Christians of the Far East. He
launched brutal attacks on the Christian Armenians, Geor-
gians, Nestorians, and Jacobites, slaughtering huge numbers
of people throughout Asia and Mesopotamia, eradicating
virtually all of Christianity in Central Asia. Timur’s sword
of Islam destroyed the Nestorians as well as their revered
centers of higher learning, leading to a significant reduction
in their population who took refuge in the mountains of
northern Iraq and Persia. One cannot help but think of how
history has repeated itself numerous times over with regard
to the persecution of these particular communities.

As at other times in Assyrian history, the Church of
the East made the mistake of overly relying on the protec-
tion of ruling dignitaries. The Church focused more on the
patronage of Ambassadors and Christian queens than on
working to spread its faith and enlarging its congregations.
The leadership of the church never considered the possibil-
ity of losing its position of privilege, ultimately leading to its
downfall. The loss of esteem and the rise of Islamic Jihad
cut off the Church from its various missions and communi-
ties. The scattered Mongol churches became isolated and
lost contact with the mother church in the Middle East. To
add insult to injury, the bubonic plague, incessant war, and
brutal persecution eventually led to the death of the Church
of the East in Mongolia.

Even though the Church of the East vanished in the
Far East, it did not disappear without vestiges. John of Plano
Carpini, the first papal envoy to Mongolia traveling in the
1240’s, mentioned that members of the Uighur tribe of Mon-
golia were Nestorian Christians who, having no alphabet of

their own, adapted the Syriac alphabet to their own language.

These alterations of the Assyrian alphabet are still used in
Mongolia currently, as well as in the Autonomous Region of
Inner Mongolia in China. Woefully, there are very few Chris-
tians in Mongolia today, none of whom are Nestorian.

Much of the information contained in this article can be found on the website:
MONGOLS, CHRISTIANITY, NESTORIANS AND THE SILK ROAD
http://factsanddetails.com/asian/cat65/subg23/entry-5241.html#chapter-o

Depiction of Marco Polo and Kublai Khan

Yuan Empress, Nestorian wife of Kublai Khan

The ruthless warlord Timerlane
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Head of 4 Household af ELEVIN

by Solomon S. Solomon

This story took place during World War I in South-East Turkey, in Armenia, in North-West Persia and in Mesopotamia
(modern-day Iraq). It is a story of four children who lost their parents and grandparents by 1916. The oldest of the four chil-
dren was my mother, Susember Younathan, born in 1905 to Younathan Khamo and Khezaimy Malik Youkhanna of Taimar.
Her siblings were Murad born in 1907, Sona born in 1909, and Morris born in 1911.

The family was native to the village of Hawshesur, in the South of Van in Turkey. Their troubles started when their father
became ill suddenly and died in 1915. While escaping to Armenia during the genocide, Grandfather Khamo became lost and
died. Upon the arrival of the rest of the family to the town of Kulasar, Armenia, both their mother and grandmother died.
Thus, Susember, being the oldest, took over the affairs of the family at age 11, using money received from local authorities to
house and feed her younger siblings.

In 1917, due to the arrival of the Bolsheviks, they left Armenia and went to Hawshesur. It was a peaceful year until Christ-
mas when they were forced to run, as they were chased by the Moslems, and eventually arrived in Urmia, Iran. At the time,
Urmia was under the control of Assyrian tribes who had been there since 1915.

In 1918, the Assyrians escaped from Urmia due to attacks by Turks, Kurds, and Persians. They arrived at a British army base
in Hamadan, Iran where they were protected and supplied for a while until British command decided to move them to a
refugee camp in Baquba, Mesopotamia. Here, mothers and children received daily rations of food; they were all healthy and
well.

In 1920, the camp was closed, and the former population of Hawshesur were housed in the previously Kurdish village of
Warmilan. Sometime later, Susember was married to Sliwo Solomon (my father) who has become a mounted policeman in
Agra. At this point, her brother Murad took over the care of his younger brother and sister with the help of relatives. They
all moved to the city of Mosul and lived there for several years. Both Murad and his sister married fine people, and young
Morris went to school. The four siblings were to raise a total of 26 children (combined) before they died of old age.

May they rest in peace.

Susember Solomon Rris & Murad Sona David
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Prayer in Aramaic; Our Father in Heaven
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tives in order to create various possible interpretations.
Q: Why did you choose ASU?

A: ASU has numerous opportunities for undergradu-
ate students to get involved, and the campus culture

is exceedingly inclusive. A student is not just another
number, they’re a part of a family. The professors also
care about their students and are enthusiastic about the
subjects they teach, so ASU seemed like an ideal place to
learn and develop my skill set.

Q: Which professor taught you the most important
lesson while at ASU?

A: I'd say all the English professors at ASU’s New Col-
lege taught me the same important lesson: to be enthu-
siastic about any text I read and to outline well so that I
won't be stressed when writing a final paper. This advice
has served me well and helped me manage my time
more wisely.

Q: What's the best piece of advice you'd give to those
still in school?

A: Students should not compare themselves to others
all the time and instead focus on improving themselves.
There’s also no such thing as being completely produc-
tive, no matter how well a person plans their day. It’s not
a bad thing for students to rest and give themselves a lit-

tle credit for their hard work. In fact, it’s a must in order
to avoid burning out.

Q: What was your favorite spot on campus, whether
for studying, meeting friends or just thinking about
life?

A: My favorite spot on campus would be a tie be-
tween Fletcher Library, which offers a great, quiet
space to study, and the TRIO Student Support Services
STEM office, where fun events are always around the
corner.

Q: What are your plans after graduation?

A: I'm graduating a semester early and was accepted
to ASU’s Sandra Day O’Connor College of Law, so my
intent is to secure temporary employment until school
starts. I'd also like to update my writing portfolio.

Q: If someone gave you $40 million to solve one prob-
lem on our planet, what would you tackle?

A: 1 would create a program centered around helping the
displaced Assyrian population of the Nineveh Plains in
northern Iraq. Assyrians are a Christian ethnic minority
considered indigenous to Iraq. However, since the devas-
tation caused by ISIS, thousands of Assyrians have been
forced out of their homes and have fled the area in order
to avoid religious persecution.
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The Urmian Manifesto of Unification
and the Union of Free Assyria

Written By Fraidoon Atouraya
Translated from Russian to English By Noah Valdez

Fraidoon Atouraya (1891-1926) wrote the Urmian Manifesto of Unification and
the Union of Free Assyria in the March of 1917, and I have included here Lev
M. Sargizov’s Russian translation of the original Syriac text alongside my own
(See Assyrians of the Near and Middle East: The First Quarter of the Twentieth Cen-
tury). This document represents one of the first modern Assyrian political
doctrines, and captures both the dissidence and political optimism of a nation
in crisis. My hope is that this translation advances the one-hundred-year-old
investigation into the life and legacy of Atouraya, and

“in this way, we the young do what we can for our beloved nation in this alien land as it is.”

I would like to express my sincerest gratitude to Andrew Evans of the Boston
College History Department for his constant support, guidance and assistance
in researching the Urmian Manifesto. [ am also greatly indebted to the trans-
lational efforts of Alexei Volkov, who was kind enough to overlook my transla-
tion and provide keen editorial insights regarding its form and substance.



Ypmuiickuiit Maandgecr O6beAnsneHua u
Coroza CBo6oaAHOIT Accupun

1. Llearro u crpemaeanem Corosa
CBoOOAHOM Accupuu ABAACTCSH YCTAHOBACHIE
Ha OyAyIIiee BpeMs, HAITHOHAABHOTO
IIPABACHUA B CACAYIOIINX OOAACTAX: yPMUA,
MOCYA, TyPaOAUH, HCBIBBIH, AKE3UPA,
AKYAAMEPK B BOCCOCAMHEHUE C BEAUKON
CBOOOAHOI POCCHEH KaK B TOPrOBO-
IIPOMBIIIIACHHOM, 9TOOBI OBITh, C POCCHEH B
corose.

2. IToamrmaeckas ycranoka CBOOOAHOI
Accupun 6yAeT ocHOBaHA Ha (DYHAAMEHTE
I'rnaBrOro HanmonaasHoro coopanmus,
KOTOPOE ITO CBOEH pPOAM OyAET
3aKOHOAQTEABHOM BAACTBIO 1 HNCIIOAHHTEACM
pactopsxennit [IpesnaenTa m Munnuctpos.

3. Harmmonaawnere mpeacraButeAn B I'aaBHOM
HanmonaapaOM cOOpaHuI OYAYT BEIOPAHBI
ITyTEM T'OAOCOBAHUSA BCETO HAPOAA O€3
Pa3ANYHA, HCIIOBEAAHISA, IIOAOKCHIA U
HAITHOHAABHOCTH.
I'pumeuanue: 1. Kazxaoe auro,
Aocturmiee 20 AeT, IMeeT IIPaBo
rOAOCA Ha BEIDOPAX IIPEACTABUTEACH B
I'rnaBHOoe Harmonaasnoe coOpanme
2. V130paHHBIM IIPEACTABHTEAEM
MOKET OBITh KaiKABIH O Bo3pacte ot 25
Ao 60 aer

4. ITpaBo ITOMEITHKOB PACIOPAKATHCA
3eMAAMU OYAET OT HUX OTOOPAHO H IIEPEAAHO
HAPOAHBIM BAACTAM AAfl PACIIPEAEAECHHA
3EMEAD IO X OIPEAECAEHHUIO.

5. 3eMAM IIOMEITHKOB, KOTOPBIC H3AABHA
IIPUCBOCHBI MU IIyTeM HECIIPABEAAHUBOCTH 1
HACHAHIA, OYAyT OT HUX OTOOPAHBI HE3ABH-
CHMO OT HAITMOHAABHOH IIPHHAAACKHOCTH,
TaKHe 3eMAH OYAYT 3a9HUCACHBI B COOCTBEH

The Urmian Manifesto of Unification! and
the Union of Free Assyria

1. The aim and aspiration of the Union of
Free Assyria is the establishment, in the
future®, of national government’ in* the
following areas’ Urmia, Mosul, Tur Abdin,
Nisibin, Jazira, and Jularmeg, and, the reunifi-
cation’® with the great and free Russia in’
trade, industry, and military relations so as to
be in a union® with them.’

2. The political installation of Free Assyria will
be based upon the foundation'’ of the Main
National Assembly'!, which by its role will be
the legislature'” and the executor of orders
from the President and Ministers.

3. National representatives in the Main
National Assembly will be elected" through
the voting of all people'* without distinction

' position"’, ancestry'® or

for" religion
nationality."
Note: 1. Every person, upon reaching
the age of 20, has the right to vote® in
the election of representatives for the
Main National Assembly.
2. Elected representatives can be

anyone between the ages of 25 to 60.

4. The right of landowners to dispose® of
lands will be taken® from them and trans-
ferred™ to the people’s* authorities for the
distribution® of lands by their own
determination.”

5. The lands® of the landlords, which have
been appropriated through injustice and
violence since olden times,* will be taken
from them regardless of national identity®—
such lands will be credited to the property of
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~HOCTB BCETO HAPOAA U IO PACIIOPAKCHIIO
HAPOAHOI BAACTH OYAYT II€PEAAHBI, 3EMAC-
ACABIIAM, KOTOPEIE OYAYT 0OpaOaTHIBATE HX
AAfl CBOUX HY’KA O€3 YIIAQTBI KAKOTO-AHOO
cbopa.
ITpumeyanue: 1. Ecam 3eMAN KyIIACHBI
KEM-ANOO Ha CBOH CPEACTBA, I 3TO
OYAET AOKA3aHO KYITIUMH KPEITOCTAMMU
¥ AOKYMEHTAMH, TO OOABIIIAS 9aCTh
TaKHX 3€MEAb OYAET OTOOpaHa
BAACTAMH, HO C YIIAATOH XO3AMHY
croumocTu ee. 2. Bece 3oA0T1bIE,
cepeOpsHbIE, CBHHIIOBBIC,
KAMEHHOYTOABHBIC HCKOITACMBIC
HoraTcrBa, AeCa, MUHEPAABHBEIC BOABI
n/up.-Bce ByAeT OTOOPAHO u
3a9YHCACHO B COOCTBEHHOCTh HAPOAA
ITOA BEACHHEM HAPOAHOM BAACTHL.

6. KazABIIT CBIH 1 AOYb ACCHPUIICKOTO
HApPOAA PaBHBI 1epeA 3akoHaMu CBOOOAHOM
Accupun, T. €. HET Pa3HULIBI MEKAY
OoraTeiMu H OeAHBIMI, pabouumu 1 Ap. Bee
KHTEAH IOA 1paBAeHreM CBOOOAHOM
Accupun OYAYT TOABKO TPaKAAHAMHI U
CBOOOAHBIMH TPAKAAHAMHE.

7. TloaHas cBOOOAA CAOBA, IIEYATH, MBICAH,
PasHBIX COOpPAHHH, COI030B, 320ACTOBOK U
CTAaYeK IIPU YCAOBHH HEIIPHYMHEHHA BPEAA
YECTH YEAOBEKA.

8. Haroru OyAyT pacripeA€A€HBI MEHKAY BCEMH
aureasmu CBoOOOAHON Accupun Oe3
PasAIYHA, HO B COOTBETCTBAN C COCTOSHUEM
1 32PabOTKOM KaKAOIO.

9. ObsA32TEABHO AOAKHBL OBITH IIPUHATHI B
mkoAsl CBOOOAHOM Accupuu Bee, He
Aocruriie 15 Aet, AAT HEMEAACHHOTO
obOyueHus.

all people, and by the order of their™ power,
will be transferred® to farmers who will
handle them for their needs without paying
any fee.

Note: 1. If the land is brought by
someone at his own expense, proven
by notarial agreements and merchant™
documents, it”* will be taken by the
authorities, but not without the
payment to the owner of the land’s
value. 2. All gold, silver, lead, coal
fossils, forests, mineral waters, etc. is
to be taken away and credited to the
property of the people under the
control of the people’s government.

0. Every son and daughter of the Assyrian
people is equal by the laws of the Union of
Free Assyria, i.e. there is no difference
between the rich™ and the poor, workers, etc.
All inhabitants® under the rule of the Union
of Free Assyria will be only citizens and free
citizens.™

7. Full”’ freedom of speech, press, thought,
different assembly, union, and of strike under
the condition of not harming another
person’s® honor”.

8. Taxes will be distributed among all
inhabitants of the Union of Free Assyria
without exception®, but according to
condition”' and earning of each.

9. All children* under the age of 15 years®
must be enrolled in schools in the Union of
Free Assyria for immediate* learning.



10. OrAeaeHHEE AYXOBEHCTBA OT TPAKAAHCKOHN
xusHn CBoboaHoM Accupuun. [Iprmaem
AYXOBEHCTBO HUKOHIM OOPa3oOM He
BMCIIIUBACTCA B HAITHOHAABHBIC I CYACOHBIC
A€AA.

11. Opranusyercsa mapTus cOnma-
AEMOKPATOB AAfl PYKOBOACTBA BCEMU
pPabOYMMHI B HACTOAIIIEM ITO IIPOTPAMMAM
Mapxkca 1 DHreabca.

12. OT™mena HecTpaBEeAAHBBIX HAAOTOB, KaK
BOOOIIIE TAAAFOIINX TOABKO HA OEAHBIX
PaOOTHHUKOB 1 36MAEACABIIEB.

13. IlpeacTaBuTeAn BcexX APYIHX
HAITMOHAABHOCTEH, IIPOKUBAIOIIIE B
CBoboAHOM Accupuu, MOIYT CBOOOAHO KHUTh
CBOCH KU3HBIO, IIPABAMH U1 3aKOHAM
CBOOOAHOM ACCHPHH, KOTOPBIE BOHAYT B
cuAy uepes I'aaBnoe HarmonaabHoe

CoOpanne.

14. I'lo Bceii Teppuroprun CBOOOAHOI
AccHupun B IIKOAAX OOfA3aTEABHBIM A3BIKOM
ABAACTCA ACCUPHICKHUH. YTO HEOOXOANMMO
HAM, ACCHPHUIIIAM, B HACTOAIIEE BPEMA?

15. PacripocrpaHenue BBIIECYIIOMAHYTHIX
MBICACH CPEAH HAPOAQ, OPTAHHU3AIIUA BO BCEX
CEAEHHUAX U B APYIHUX IIYHKTaX OTACACHHI
HAITHOHAABHOIO COI03a, H30PaHHE CEABCKIX
KOMHTETOB, KOTOPBIE OYAYT UMETh CBOETO
rpeAcTaButeAs B LlenTpasbHOM
HarmonaasHOM coOpaHmm.

16. IIoATOTOBKA K IIPEACTOAITIEMY MHPY ITOCAE
BOMHBI, ITOOBI BCE BHICKA3AHHBIC IIOAOKCHIA
OBIAH IIPEACTABACHBI I OOBABACHBI BCEI
EBporre Ha OyAyIeM KoHrpecce.

10. There will be a** separation of the clergy
trom civil life in the Union of Free Assyria.
Moreover, the clergy are not in any way to

interfere with national and legal affairs*.

11. A party of Social Democrats is to be*’
organized to guide all workers in the present
under the program of Marx and Engels*.

12. The abolition® of unfair taxes, as these
generally fall only on poor workers and
farmers.

13. The representatives of all other
nationalities, living™ in the Union of Free
Assyria, can freely live their lives, and the
rights and laws of the Union, which will
enter into force through the Main National
Assembly.

14. Throughout the territories of the Union of
Free Assyria, the mandatory™ language™ in
schools is Assyrian. What is necessary for us,
Assyrians, now?™

15. Dissemination of the aforementioned
thoughts among the people, the organization
of the branches of the national union in all
villages and other locations, and the election
of village committees™, which will have a
representative in the Central® National
Assembly.

16. Preparation for the impending peace after
the war, so that all stated regulations® have
been presented and declared to all of Europe
and the future congress.
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17. Hasmadyenne AByX OpHITHAABHBIX
IIPEACTABUTEACH OT HIMEHH CO¥032 B KOHIPECC
AASl YIIOMAHYTOH IIEAH H BOCCTAHOBACHHA
IIPaB ACCHPHIICKOTO HAPOAA.

18. HasmagyeHue OAHOTrO MAM ABYX
IIPEACTABUTEACH B AMEPUKY AAA IIPUBA-
egeHus Kk corody CoboaHON Accupuu
MECTHBIX accupuiiries. Takoe ke Boccoe-
AMHEHHE ¢ accupuiinamu MecororamMun,
Hcperaa, Mocyaa, accupuiiniamu Poccun u
T.A.

19. Mzpanme HApOAHOTO AMCTKA OT UMEHH
COI032 AAfl TIOBCEMECTHOTO PACIPOCTPAHECHUA
OCHOB CBOOOABHI.

20. HapoAnsle urenus (ACKIINM), peyUn 1
YCTPOMCTBO CIIEKTAKAEI B IIOAB3Y
O3HAYEHHBIX IICACH.

17. Appointment of two official
representatives on behalf of the Union to the
aforementioned™® congtress and restoration of

the rights of the Assyrian people.

18. Appointment of one or two
representatives™ to America to attract
foreign® Assyrians to the Union of Free
Assyria. The same reunion with Assyrians
from Mesopotamia, Nsvynva, Mosul, Russia,
etc.

19. Publication of a popular leaflet of the
Union for the widespread dissemination of
the foundations for freedom.

20. Popular reading (lecture), speech and the
arrangement of performances in pursuit of
these goals.



' Tinclude ‘o6beannenns,” or unification, which is often dropped in other translations of the
Manifesto’s Title. (See Zinda Magazine Volume V, Issue 40, “Urmia Manifest of the United Free
Assyria”).

* In the future’ has been made into an appositive phrase so that it reads as the “establishment of
national government’ rather than the “establishment in the future of national government.”

’ ‘Government’ instead of ‘governance’. [Ipasaenus translates directly to ‘board,” which is itself a
word with Old Norse etymological roots (i.e. hence ‘borth,” or board/table). It is uncertain if
Atouraya utilized ‘board’ as a reference to the 1888 Central Board of the Communist League based
in Cologne, Germany.

*“In’ instead of “for’. Atouraya’s purpose is prescriptive, meaning that he wi// establish government in
X, rather than establish government for X.

> Obaactsx, or ‘area,’ has been pluralized so that there is no disconnect between the word and the
list of regions which follow.

%1 distinguish ‘reunification,” or ‘Boccoeannenue,” from ‘partnership,” or ‘mapraepctso,’ unlike
Vahram Petrosian’s translation of Section 1 in _Assyrians in Irag (2000).

" 'The addition of ‘areas in trade,” or ‘0OGaacTu B Toproeae,” in Petrosian’s translation of Section 1
does not exist and I have therefore omitted it.

® This is an indefinite reference to ‘union,’ as opposed to a definite reference to the Russian Union. I
have attached ‘@’ before the ‘union’ however since it connotes literal engagement with Russia rather
than mere compatibility.

’ 1 have replaced ‘Russia’ with ‘them’ in order to avoid repetition within the sentence. The direct
translations reads as follows: “so to be with Russia in union.”

' One must be careful to distinguish ‘foundation’, or ‘bynaamente,” from groundwork, or ‘ocHoBa’.
Additionally, there is an obvious difference between: “Assyria will be based upon the foundation of”
and “Assyria will be founded upon.” The first refers to the source for the Main Assembly as the
thing which guides Assyria, whereas the second identifies the ‘Main Assembly’ as that very source of
guidance.

""This reference to a ‘Main National Assembly’ was most likely inspired by the abdication of Tsar
Nicolas IT in The February Revolution of 1917 (causing Atouraya to write and publish the Manifesto
one month later).

"> T have grouped “sakoHOAaTEABHOIT BAACTBIO,” Of, ‘legislative power,” to ‘legislature,’ for the sake of
parallelism (hence ‘executor’). Although 3akonoaAareapHOM functions as an adjective, it would then
require me to change ‘executor’ to ‘executive powers,” of TIOAHOMOYHNA HCIIOAHHATEAS,” SO that it
could describe ‘power’ (as ‘legislating’ does). I have also changed it to legislature since Atouraya will
again use the term ‘executor,” but in a sentiment different from, #be one who enacts an execution (as he
does here). Additionally, of possible influence to Atouraya’s writings on the legislature were the First
and Second Dumas of Russia: proclaimed to be the most democratic of the four Dumas held (1906-
1917).

P T have replaced ‘Byayr BoiOpansi,” or ‘will be selected,” to ‘will be elected” in English despite the
former version representing a more literal reading of the Russian translation.

" “ITyrem rorocosanns Bcero Hapoaa” translates directly to “by voting all the people.” Thus, the
adaptation of the phrase to “through the voting of all people” sounds more coherent in English
since the former placed the predicate before the subject (whereas I have constructed a new
prepositional phrase altogether).

" ‘For’ has been added to qualify ‘for what’ the lack of distinction in voting has been extended to.

' Vcnoseaanns’ is best represented by the English word ‘confessions’ or ‘creed,” as in a
‘ncroBepanue Beper,’ or ‘professions of faith’. The word ‘religion,” however, better suits the English
than ‘confessions’.

'"Social ‘position’ that is. ‘PunancoBoe norokenue,” or ‘financial position’, could also have been
used here.

' ‘Ancestry’ suits the listing far better than ‘origin’ and represents a more exact translation of
‘mpoucxoxAeHue.”
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" It is uncertain if Atouraya’s usage of ‘nationality’ refers to the national quality of the citizen, or
their race and ethnicity (since the latter represents a more colloquial usage of the term originating
from 1828). If it is the former definition, then what other nationalities would enter the Union of
>
Free Assyria given the Manifesto’s unique attention to a set ethnicity (e.g. Assyrians)? Yet, if it is the
latter definition, then it would appear that ‘ancestry’ and ‘nationality’ hold no differences, and
‘ancestry’ would thus become a repetitive term.
* VImeer mpaBo roaoca’ bears remarkable similarity to ‘umers roaoc,” ot, ‘to have a voice’.
*! Atouraya uses the infinitive, ‘to dispose,” with respect to the Latin ‘disponere,” or ‘to arrange.’
Thus, it is not so much the scrapping of the lands (hence ‘dis’ as ‘expressing the removal’ of
something) as much as the autonomy ‘to arrange’ them.
8 y 8

T have adjusted ‘oto6pano,’ or ‘to select’, to ‘taken’ in English for the same reason that I replaced
‘to select’” with ‘to elect’ (i.e. to meet the context of the sentence).
* Derived from ‘nepemertarn,’ or ‘transfer,’ rather than ‘nepeaasatn,’ or, ‘to hand over’.
** ‘Hapoansiv” translates directly as ‘the popular’ when used without a noun. It thus seems fitting
that Atouraya should use the word popular in place of the pegple’s (authorities).
It is easy to confuse ‘otaea,” or division, for ‘pactipeaesenus,” or ‘distribution’. Division infers the
splitting up of lands by a certain entity, whereas the distribution of lands a) sounds less tyrannical (as
opposed to a tyrant dividing lands for his peasants) and b) seems more democratic insofar as the
‘BaacTaM’ give the lands back for the peasants to divide amongst themselves.
* ‘Determination,” or ‘orrpeaeaenue,’ bears here remarkable similarity to ‘definition,” or
‘onpeaeacuuro’. However, it has been changed to determination since one does not “define the
distribution of lands,” but instead “determines the distribution of lands.”
77 Beman,’ or ‘land,’ can also be translated as ‘earth’ since it shares the same root as “The Earth,” or
63 3 b < b 141 < > /1

eman’. However, Atouraya’s land’ connotes more of a political relevancy than ‘earth’ (in the sense
that one’s territories are composed of ‘lands’ not ‘earths’) and I have thus chosen it for this reason.
* ‘Since olden times’ represents a better translation of ‘usaasna’ than ‘long since’. It would be more
appropriate to translate ‘long since’ as ‘AaBHO’ or ‘yixe AaBHBIM-AaBHO,” but not as ‘u3paBHa’.
* It would not make sense in this case to translate ‘narmonasbHO# TprHAAAEKHOCTH Since
‘HaroHAABHOI functions as an adjective modifying ‘punaaseskuoctn,” or identity. Although
‘mpuHaAAeKHOCTH can be translated as identity, it can also be understood as ‘accessory’. In this
regard, Atouraya makes it clear that all citizens, regardless of their utility to the state in association
with their land ownership, are to be allowed privilege to the acquisition of territories or lands.
" Usage of ‘their’ rather ‘people’ in order to avoid repetition.
! “Transferred’ sounds more coherent than ‘handled’ or ‘enrolled,” both of which demonstrate more
literal translations of ‘3aumcaensr’. Since in English ‘credited’ derives from the Latin ‘credere,” or
‘believe/trust,” and Atouraya’s intent is with regards to the literal passing of lands, ‘transferred’
seems more appropriate and contextual precisely because it transcends mere trust (at least in the way
that ‘credere’ is implied).
T have added ‘merchant’ here for the clarification of what types of documents are of relevancy to
Section 5.
‘1o BoabImas uactp Takux’ translates better to ‘most of these,” but I have changed it to the singular
3" person ‘it’ in order to maintain coherence with the singular noun of which it is referring (that
noun being the Tland’).
** Hence the Marxist overtones, which will be expounded upon in Sections 11 and 13.
I choose ‘inhabitants’ here rather than ‘residents,” in part because it represents a better translation
of “xmrean,” but also because it draws a clearer distinction between the citizenry and the non-
citizenry (insofar as the citizenry are also a type of resident). That being said, Atouraya is specific to
citizens in this instance.
% The repetition of ‘rpamaanamu’ is thetorical, and I have kept it as listed twice despite it being
repetitive. Atouraya thus seeks to impress upon the reader that the one fundamental truth of the
citizen, at least the citizen of the Union of Free Assyria, is that they are free, or ‘cBoGOAHBIME.
" Where Tloanas,” means ‘full,” but connotes the meaning of ‘complete,” or ‘3aBeprmts’.
% ‘gqeroseka’ is best translated as ‘man,’ but given the past section on the unification and collectivity
of gender, I have replaced it with the more universal term for ‘person’ (as was Atouraya’s intent).
* This last phrase of ‘cravek Ipu yCAOBUM HEITPUYMHEHHA BPEAA IECTU YeAOBeKa” is relevant



exclusively to the demonstration or manifestation of strikes—not to the use of speech (i.e. should it
be dishonorable to another person).

“The Russian more accurately translates as ‘distinction,” but in English this word tends to connote a
title or nobility to one’s name or position in government. ‘Without exception’ forms a better
adaptation to the phrase’s meaning.

' T have translated ‘cocrosamem’ as ‘condition’ instead of as ‘state of’ so that the phrase might sound
more fluid.

* Atouraya never actually states ‘children,” but instead begins with the imperative ‘O6s3aTeapHoO
sonxkasl” I have added the subject in order to avoid any confusion regarding the command.

“ T have reversed the ordering of the clause, “me aocrurimme 15 aer,” since Atouraya’s writing is
unclear.

“The usage of ‘immediate,” or ‘Hemearennoro,’ is vague. In the original Assyrian (which has yet to
be found), this word most likely was translated from elementary or primary school. That is to say,
the learning being done isn’t for an immediate purpose, but for a basic, or the most immediate level.
* The English phrase ‘will be a” is an added phrase in this instance since the Russian translates more
like a title than an actual sentence. The conjunction in the next sentence of section 10, ‘moreover,’ is
a further indication of this discrepancy.

% Rather than ‘6usnec,” or ‘business’.

"1 have changed the sentence from the indicative, ‘A party of Social Democrats is organized,” to the
imperative, ‘A party of Social Democrats is to be organized’. I have also readjusted the position of
‘cormman-aemokparos’ within the sentence.

* Presumably with homage to their works on communism. See The Communist Manifesto and Capital:
Critique of Political Economy.

¥ ‘ormena’ can also be translated as ‘cancellation,” although in Russian, ‘cancellation’ and ‘abolition’
form the exact same work.

" There is no further description or section on the role of embassies and international relations
within the Manifesto beyond the preliminary (see Section 1) specifications to the Soviet Union.

*' Removal of full title for the purposes of brevity.

2 ‘obssareapnoe’ as ‘mandatory’ is interchangeable with ‘compulsory’.

> This comment raises two implications. First and foremost, what does the dialect choice reflect
about the nature of a ‘true’ Assyria, and if so, is the Urmian dialect the dialect of choice? Second, it is
evident in Section 14 that Atouraya is conscious of the disappearance of the Assyrian language to
diaspora. While the Manifesto is meant to be a highly nationalistic piece, it would seem that there is
some friction between Assyrian nationalism and Russian collectivism (which institutions such as the
Main National Assembly would be predicated upon).

** Atouraya’s question is rhetorical, but its answer is vague (beyond the national identity sentiments
expressed eatlier).

* The formation of ‘committee representatives’ thus seems to be distinct from Marxist-Leninism
and the ideology of the Vanguard Party (such that the proletariat speaks as one entity rather than
isolated totalities that might go against the grain, and effectively, the Marxist agenda).

** Where ‘Llentpasbrom Harmonassnom Cobpanun’ is the Central National Assembly and
TaaBrom Hanmonaasaom CoOpanun’ is the Main National Assembly, although there is no
hierarchy made between the two. In fact, since this ‘Central National Assembly’ is never referenced
or expounded upon again, it is indeed possibly an error on Sargizov’s original translation of the
Assyrian (although this is merely hypothesis without the original manuscript).

°" T distinguish ‘regulations,” or ‘moaoskenns,” from ‘positions,” ot ‘mozurmm’.

> ‘Aast ymomsanyToit ean” has been replaced with ‘aforementioned’ since this is the first instance of
one section directly referencing another, and as a result, creates confusion as to the purpose of the
representatives of the Union.

* Atouraya intends to ‘appoint one or two representatives to America,’ and it should follow that he
means the same (in terms of two per region) to all the other potential regions listed within the
section.

“ “Mectnpx’ in fact translates to ‘local,” rather than “foreign,” as it is used here. However, given the
context of ambassadors recruiting Assyrians from other countries, common sense would dictate that

these are ‘foreigners’ rather than ‘Tlocals’. 3



The Garden of God, Land of Bet Nahrain

Yosip Bet Yosip (Diglat Dim Ashur)
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Dedicated to the Christian minority that is remaining in the ancestral homeland.

Land of Bet Nahrain', the mother of civilization,
Man arose to glory from your cradle.

From the fruit of God’s garden

On your fertile soil, the child became legend.
Your rulers enlightened multitudes of people.

Humanity’s sorrow turned to gladness.

Today your child is without a cradle,
His heart heavy, his festivity a funeral chant.
Ruthlessly uprooted from your bosom,

Suffering and endlessly tormented.

The hand of mercy has been stopped from reaching you,

Your voice is smothered, not to be heard by caring ears.

They are drying the waters flowing over your land,
Stealing the artifacts of your gifted scholars.

They take ownership of your rich treasures

In your land no place is left untorn.

Piercing your body with poisoned weapons,

Crippling your unborn generations.

They rule with a rod of power,

Darkening the lives of those who refuse them.
They proclaim to be protectors of rights
‘While professing the love of antiquity.

But the documents of your past millennia

Are heaved into an abyss, hidden forever.

Before long your rivers

Will have no water to wet your lips.

Your majestic face will begin to crack,

To the Garden of Satan you will be renamed.
These are the new orders to the world,

From the powerful to the weak.

I possess neither the strength to rescue you from their hands,

Nor to shelter you from the evil of their will.
They have befriended Khoombaba *

To eradicate the Ur, that of the Father.?

My only hope lies in those people

‘Who know the truth of your rich history.

May someday the advocates of peace
Rise up strong and step forward,

To rescue from destruction not only you,
But also the others they have oppressed.
To bring forth the age of holy peace

And shield humanity from the ruthlessness of evil.

May the seedlings that remain in your ground
Root into your soil’s nourishment.

May they rebuild your paradise once more,
Raising you again to days of glory.

Then a new history will be written

To stand forever as a monument for all.
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. . .. . P ! Bet Nahrain — The Assyrian name for Mesopotamia
Translated from the Assyrian language by Bellos and Susan Nisan, and retaining the eight stanzas but not the meter or rhyme of the original. > Khoombaba  The monster of the Epic of Gilgamesh

Mesopotamia provided the world with astronomy, law, literature, and civil order, but has been reduced to conflict and destruction due to political ruin. 3 Ur — The birthplace of Abraham



hdzo 2885 funp 160N 2ipin
Spai Awz Spai 3

ol o 13 HHowd 1K\ o
108 woniny of 28830 258K fun
EI-TIPLILICE PRV IV LYY
Fion e of 1ikadw wonil,
Hldy A9 o o 10348 Lsansa
ads 3K wd B0 daads ah
2OI0ANLEO GIOALAT waIOAIA )AA\.A\ 1ol
Hada ol Lowan Lnaa X0j ol
HAN A0aN 18 Lham e Podead
woad woundol AL sud NCCARN LT
w535 Amp 105 whass L 1l
Asooux ol LAl ia (Awols 23085
$AAAL GeAsdis 1MAso 1AzoA 352
NCPIN LI R ERETR
$Ax0nz0 Ndon 2A%0L gl pinilo
2530 wowidNox 25458 A
Nodu2a 16X \Aowsn aid
thomSa 1o 18oaia 1ok
tAoNona 20X 1M0dlea 1o
3362 1908 del \An6Y i 28
Hhona o poon e wis 28
RELACIELTIIE BT BAGWRWY X'

35



36

e of Mamwdm

oolo .g&;o RN oolo N\ 5o ,aby. oolo ,;i SO PRI oo
ialo Ao MS o3l solo AL sl sole a3 ...J3
...;gauo 5){\»2\:;0 ...)ai..i\:;o o»{:ol\:o ... 0A&o ,Ag; ...;f\’io
eylayo .anS” l;q@ N IAS eyl_:a e .)oléo Najo gbéc WihO

oS Lasis ooy Il weoA lsa:i Locasd LS Koy Lo oo I
I Jyor Nocnas pis LEZ exd\As Asls omois Lenaj Jlociaws
Jaioy Jiaim Loamy Ieras I Lassd Lijxg [sans NS

Joau Loy Latzud Ao JANS Noaaso

o> \Mop» wanpma ] wiw e ol wé el fyedps
Li3 Lasis N5y o [aNsE oss oxndIASN Liad cwdinX
Jaiso R asaeS AN g,.g}ag ) \f Lasis oo llw 0O wannm
od Lsasd wias hofo .ciul s Jyor Jlosas LNGAs |

K. oim] o3> liadsw

QDS D e O0pwd» il o Liasis s JAsorns LiLo @ado
((.\ﬁ" lL-!! Asolo eyib L-Aé&; \’.QM ..5..3? lﬁ\yu RS

mfw’h &mo..hm




ljfal; )oléc .éﬁcf o o0 .o ,..:?
o Ay LaaNs s Loa\AS oa\ 25 phe LoAL N LAl

7)) n

T’z° .\oob \ o °’£°Jz*2 (.léo A Ngo wasiy (Looras) Léémi;
(*Bo» J.Ai.i:, ]Lw.f, J).QJ;JQ: Joo uf...o: ]J\o.mg

(,;Xio cwa Qzuo Q}:gl\:g o] lf.o.;? L Kbig Lo N>
]i\;a.'ﬁb. lﬂé\’ .SQ“: (.3;0

! o o';"..la c»&g ]Jagw \,:35 eoaNaLd Ll:is \;..

lobadi]s

[Zeas \x;go \ga\”o .0 ]J;éa@ o N\a, n.o...’iay.jb o o
JaNE AN g ks o ALANIAS Jisa s

9 9
> e > ee 9
!.....o»oﬁa..g ..o»&a... :mj& ’;;.&

Luois Liode Loy wooluly 06 oo ZIAS Il Ny ..opal ofo W Jlo
had Sols Aass Ao

e g Rl
Jiaauly Liadn [aNd,y Lso] Ao

Jsoras

el @ma ledw oo Loujem Lojol oo iass Jyo AN

37



38

b~

Iszy Lo
iy oo JhanSys JRady 1915 oy Lo oS Laasdo LU woreNais
laally IsZs Ao

-——

l&-&f\cmgg ]E\ou_.:o ]E\:é 6'29:.9;3 %o L”-’.? we Noin oo 4o
cam0) ONS (00 wad oS (o Jyo Lf [sn oo Jud NS

faanss ooo -.Jlaal] ps Lxoihsdy Ihady Lofdy fasss NEKusASo
b NG GAulle ySAaS Abviaa Lo Ja o Ao LI
06 Jommsio cIhady healy weeX(5 Al ALAAK wle U3
JL\:.&, l,oaio Joor )olé oDy 0 .&i, ]\,A o @mvo N\am

.. QOI00 Wit e Ue.s...;g N Jlaasdy LadsX ..cg.f\m;g

— .

oﬁf.i 32\2\33 Joy lva. woraNaw .....o lfu..é, \f léls I\
uag;.l\:; o2\ A1v0 l]q.s..;gg L of ).JS t.sll\égg J.SQ.AA So03500

4 ) ” )
éaﬁgxg ...]L\.&Q < (..ozfné \e.nc'» llg.nﬁ.agg l..p.k;a: Qiu Ao
L...., liok: o\ (,.mgxg es;spo =174

< Aot LaiAs o Joass Lol gavhs Jhaos fis Lais
Jaasly e

ools iy Py Jhands poaf oo N E Lok Joouy Ly I
Lipsaly

o> Joous, LJSS J Lo .)ol.é Los lacasd oo J.l\ YA
Jel 838

9 9 > . 99 9 ¥ 9 6
N Looy Il Usdas oo g0 Lelas oo wanyy Il Josa. Lo loan
Moss A lo.Yosun :Aulbjol .loiao Isdao LSl




s Aol wady Lo oo ©f S JaSAs Al Nly i K8 &
My NA LT L,

oo Joy0 LLésg}.o LLéDQ.A- wS WS gatgSas. ps. Aol N\

At N L] a2 LTSS o oo ey W AL

* k%

o pASIo wor @ il Dy oo Ml ol W M e
AN 20y L] U2 ey Légg-uo Lsag M Jgog

Lo oo Lmom 2aeN\. o NN ]L\.c\’ ]Leﬁgmoc h.é;e.sﬁ.
o N O] i |, oo ,.cmg Dy Jo oo .\L;gl\éo!

* k%

ol I oo Jyao yaus o\ Loois oo fyao Lwsis I AL Jpil
.00 ])..QJE\}.O:«-;

of Ll o il bdhas waasjo ppENas fyddy Lio Nopil wo
LA @l (of Jyo o Lis) worey ARS o coba! Lo

* k%

Sl W ssly Lo 101 Jyor IS0 LoenaX L) Ll sk I L
sos I Laor I caNaN Moo Jiol puyain Sher lists L Jisl
coiSly ] Leps

* kK

r 'k
T ox

-——

AN

comas lacd 2 widoy lists B oo Suh L LaZy s,
Jrio g on Ladiane Jliso oo Ladhwo omas pa (INSASo

R ) N4 RS oo a2 L) Jisolo L) Mlaks

L} Laso Dy Jipses Lf il

Joows — Ly s LN R wo Sy

-23? )&y ]M;f\m MAlosol oo
aA > awa LeN v - Lajae Jiaaso

39



].7...2 L!O’ 11....’:;5 .m.:;gxg ,ai? QOO0 .OQ 0.0.&).2 Ptéo m: .1.';.2:2
Lisam DNwaad Alio oy oo LEX |1y liaos 0o wana
finko I2NE LA Lpdo L) o ladis AL g Lskass IXigo
<<.L‘:...2 “};522 Laa 1;.6;:);0 l;Sé., Ao N

]gmgo o L) Nadw Lo Ll Nadv .lgob o Ll Naasw o>
],.ég.n, || D L..:;u.g n.o.l.i.;ou\éoo ]).o,..aﬁ). L{ lgo:go L lgo:go L{
....go). ....go). .-gcl .Lé&

Lnj NETIINY STV )-5-3 Ll o Lasis oo Jyor Lol o
Do af wp | O avaas oihwo Jolhso Lad Inoany JasE
Liny LILL Jaasd Jodo IAaasl flaund o 3230 .wiibAso

JLds saNao

<<!eoa ]oo»). OO ]oo»). -1 ]oc»). ]Lo:é, LynJ;o

mf@m oo e\ - Lo oo™ LANZ <o Lias Ll :Jioes
JLUS L2y Lo w085 Ausy ol Nolasas fionso INEWEQ I NP EEN

..];.m..om,

Dragonfly sl Lags A0S

41



42

Kyor yasidy Ll Jpo 1> :loasiy sl
Koo loae wo» Ll Lis]

75. Héx’; wooo LJLX 7; Selwoy ooy Lhiay LN A Jio>
CINAS

oo Lol w @ Yho =X @ <L > loasyy ol

Nob» Al lasiaaso JAao; Lasinadasas JL3lL Linlo AXido

9
<<.7: \\.)).L\.ng woLnS(o .o a0 l......, s

Ll weasve L Il Léeb,j gamdS WD L .5 ,asfn? JJ’“;o w Lo
((.?w;of ,;.;.\;o X (..:e..;g JN& &L o l.l.é,m

S ool LAl Jo st auoor L ppxaNo Ay LJao» JLatl Lisof
coasisamsy Ny Jasde Jals ) M e LNshas Loy A
wio los 1ado L.fnf\.i,.é JiaaaN  Lio .]le.m._.nll\x < o (As
Lz oo wommol leaxZy Mo wAlo wio Lulosley JouiS wIfo
LS hZad piia aNukif auoos - gilike wmooy g5 hisy L

CliZy oZ Qass (Eass)

«as! Lo :loass] Nlao

o Il jancl I by ILZ soilAuy wasa NG 2 LIl Ao
IlsaaX, .T..E.n’b{s;o 7..5103 ).33 Lo QD 7305. I .o Aol Jio
JNEe s N §iley aoony cweilhuy wowdana Ao, womas
Inils Aol wui o IANid woor ALYy fioZ o ooy aocoo
Jopwaad wslhyy comcanao Jlopeaod Ado uwio Aulox
wA®y \ ANas0 Al Aol jiehsoe sl Al s B o AliNago
Jegars NNy ok s Al aosAasd Aol @2 LGRS A
LZs o sado Nol Il @livhs @l Al s o oy LN




9 %
Ny IR e
¢ Al TNy e iy W5 wo I\ i
lins] caloAlly Lools L™ [xadwd Isgoaw wuo ]L.i,.g o JM
”g MA ]l\aiofég l:b&: 13\'" o (;a.é:o (o:a.mf’ lg°t§~ o \.g?g
°3b9={?> oy
Jraia Limy hzpo Lagbs Auliyas XS oXlRas Loasy] oo
)l and \\-g-g- | 1-003552 .lgo' lel\m e.Z, P2y O ll\-J& o
J\;%; e:a..é Livo ]l\aia.é, qu\g Lo oo ]l\.io.é ’..._zé. Lo LQDJD
Lagn.i l,\’cu wiols \oob \ o c;.,ofuoo L\..M Li:og.uo
.]M L}meo;?,
labis \oodas Xy il Lt o WX Jooly Li [ @l
((?Loo:;j oo %é, L\”'.d.uo Lsalslo
Joos Al Nanw e lao cwo JAaas il AL P
«NaXyy Noksops Al padhsos (o JAXY
<9y A ASy oy wo Jrsod> tloasyy ol
.oy NN ataioo A AN Ao
Cowor Lamd (& :loasy] ol

! 9o Lo losas — Jlaccos VLV O | T 0 % Lotk Lisof
..02! m .l-’;zg M ..Aé l.m.f (LA..{ u, .]gcﬁ o\ \a.g.ng é
Kooy 14-&9;3.@ Lo L N T

Butterfly ool INXJ
Mentally :a.p.; .Intellect, Mental awsol I3
Caterpillar Aol Loasy;
Conscience Aol L5k

B N S N S R

43



44



45



46



47



48



49



50



] R I TN AW
oax SLaxa 324 :aaw

490 iiieeiiiiiiierieniiieeees 03002 Liam
otax SLaxa 3.4 :a.y
48‘&\0:01&: Laxoi
aoStax SLaxa 3254 :a.x
L P X TUN
REST RN R IRESE
43.............................]Mg l:S«ng
Lsem™ Lo Ol oo Lias Ll

a»fwm CY T AN -

233] Lovas IihanseN Allbiol Lauhs
mf\; ama. ltaNw - Lejace™ Lisss
37...................................Mg Lol
LejaceN Loojol < Lissswo

mf*:o aca. e\ -

36urninininnnnanis U UOUIN UTES | R Y-
mf&m ama. Lo\ -
35.0ceenees s Wago 238 ENERPE 1IN Yaio

3400000000000&50‘4: M ».‘u':Ai:. GZaSl):-_: m

51



] (2

didbax | dudla | ahann

Established 1964

__ Art by Moussa Malki, Belgium

ia.dwly 16udesl lAmidxs adl0
P Weaa o bEZG3 & e



